


['— “@ Ome Fe (tow lw” 








THE JHW 3 


BEING A DEFENCE OF JUDAISM AGAINST ALL ADVERSA- 
RIES, AND PARTICULARLY AGAINST THE INSIDIOUS 
ATTACKS OF 


ISRAEL’S ADVOCATE. 








VOL. I. 11th month, SHIVAT, JANUARY, 5585. NO. 10. 





DEA’S LETTERS. 
Continued from page 427. 


The 53d chapter of Isaiah, is famous among ...... ian expositors ; 
the whole is applied and explained of Jesus. They tell us that he is 
therein described, and represented, as a person despised and rejected ; 
as a man of sorrow, and acquainted with grief; as one on whom the 
sins of the whole world were to be laid; as one who should offer him- 
self to an ignominious death, and be chastened for our transgressions 
and iniguities; thereby, redeeming lost mankind, and working their 
reconciliation with an infinite, and offended God; atoning with his life, 
and suffering for original and actual sins ; the whole human race, (as 
they pretend,) being slaves of the Devil, and under God’s wrath and 
damnation, as partakers of Adam’s sin; God requiring infinite satisfac- 
tion, which not being in the power of any finite creature to make, could 
only be done by Jesus, as being both God and man. Itis really sur- 
prising, to what lengths they stretch these doctrines: asserting that no 
person can be saved by his own merits; making salvation attainable 
only by the merits of Jesus, that is,, declaring we are only to be saved 
by proxy ; and they will have all good, or beneficent works, to be sin- 
ful, without faith in Jesus ; holding all accursed, who believe they shall 
be saved by the law, or sect which they follow ; thus one absurdity 
gives rise to another: they banish that charity which, on many occa- 
sions, they pretend to be the distinguishing characteristic of their reli- 
gion, but with what little foundation, I appeal to their creeds, as 
ihese doctrines and inventions are the foundation of the present sys- 
tem of ..... ianity ; and are the consequence of, and have their foun- 
dation on, original sin, from whence they draw a pretence for Jesus’s 
sufferings, and ignominious death: and the necessity of infinite satisfac- 
tion, that is, the necessity of oot dying to satisfy another, or the 


same God. 
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It will be necessary to sift this matter and shew its absurdity, and 
prove that there is no manner of foundation, either in reason or scrip- 
ture, for such inventions. For, as is judiciously observed, ‘‘One of 
God’s revelations cannot contradict another, because he gave us the 
tirst to judge all others by.”’ (1) It will be, therefore, vain to pre- 
tend that these doctrines are above reason, if they contradict reason 
and common sense; that being the criterion by which all doctrines 
must be judged. It is very plain and evident that Adam, and the rest 
concerned in original sin, had sentence pronounced on them by God 
himself, which sentence was inflicted on the offenders, we have it in 
the following words, ‘* And the Lord God said unto the serpent, be- 
cause thou hast done this, thou art cursed above all cattle, and above 
every beast of the field, upon thy belly shalt thou go, and dust shalt 
thou eat, all the days of thy life; and I will put enmity between thee 
and the woman, and between thy seed and her seed, it shall bruise 
thy head and thou shalt bruise his heel. Unto the woman he said, I 
will greatly multiply thy sorrow and thy conception, in sorrow shalt 
thou bring forth children, and thy desire shall be to thy husband, and 
he shall rule over thee. And unto Adam he said, Because thou hast 
hearkened unto the voice of thy wife, and hast eaten of the tree 
which I commanded thee, saying thou shalt not eat of it: cursed is the 
ground for thy sake, in sorrow shalt thou eat of it all thy life.” (2) This 
was God’s own difinitive sentence, which being executed on the dif- 
ferent, or several offenders, will any one say that God required 
either a greater, or a different satisfaction than that which he, himself, 
imposed? Can any one say that he was not satisfied with his own 
judgment? Can there be a greater absurdity and contradiction, than 
to pretend that God, himself, must suffer, that he may pardon? How 
inconsistent, not to say impious, are such doctrines: how unacquainted 
must those, who propogate and inculcate such notions, be of God, and 
his attributes! Is it to be imagined that the sin of our first parents, 
after judgment and sentence has been executed, should again be revi- 
ved after some thousands of years? What tribunal, or court of justice 
would allow this? Or who could be the appealants? Was it Adam 
that appealed against his maker? or did the Almighty appeal against 
himself, or his sentence? Is not such a proceeding in fact, inflicting 
punishment on the Deity, as if he were the aggressor, for giving a 
merciful sentence against Adam? Can any thing be more ridiculous ? 
And shall we believe people, nay, learned people, are serious, when 
fhey pretend to impose such absurdities for doctrines ? 


(1) Warburtoa, D. Leg. Vol I. pa. 83. (2) Gen. ii. 3—4—14. 
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It is pretended that God, being infinitely offended, required infinite 
satisfaction. But can God require of his creatures, that which he 
never put in their power to give ? Can we consistently, with the na- 
tural notion we have of God, think he can act thus with his creatures ? 
Or that he, in his infinite goodness, can ever require more than is in — 
our power to give? Or can finite creatures give infinite offence? But 
for argument sake, let us suppose that such a satisfaction was neces- 
sary: and then let them tell us how it was possible that it should be 
made at all: for if God the son (as is pretended) be of the same es- 
sence with God the Father, how can one suffer and not the other; 
besides, original sin must have equally offended the Father, Son and 
Holy Ghost, since they are all but one, or of the same essence: for 
which reason all three must have required the - like satisiaction, for 
as they all can have but one will, none could pardon without it; and 
why might not the Father or Holy Ghost be Mediators, as well as the 
Son: and if one could pardon, or did not require infinite satisfaction, 
why not the other? And if we are told that nothing suffered by this 
satisfaction, made on the cross, but only the human nature, then they 
can not make out the satisfaction, which they pretend was necessary : 
for if human sufferings were suflicient, there was no necessity for any 
satisfaction to be made by Jesus, as God and man: Adam, or any of 
his descendants would have done it as well. But let us enquire fur- 
ther: did Jesus make full satisfaction, or did he do it only in part? 
If the first ; pray, what was it that was pardoned? Why nothing: for 
the debt being fully paid, or satisfaction given, then there was of 
course, no pardon; for supposing you owe me a sum of money, can it 
be said that | pardon you any thing on receiving payment, or satisfac- 
tion to the full amount? Would it not be ridiculous for me to say, | 
pardon you, having received the whole? Is it not equally absurd to 
say, pardon was obtained, when full satisfaction was made and given ’ 
But we may be told, though full satisfaction could not be made, yet, 
that God accepted it, and took itfor such. If so, then must they allow 
that God can pardon without full satisfaction, which if he can, how 
absurd must it be, to say he required infinite satisfaction ; and why he 
might not pardon Adam, on the punishment he inflicted, will be im- 
possible for them toshow. In short they are reduced to this dilemma, 
if Jesus made full satisfaction, then there was no pardon, and if he did 
not make full satisfaction then there was no necessity for either his 
suffering or death. The Messiah, say they, was to die for the sins of the 
world : grant he did so, the natural consequence must then be, that man- 
kind were restored, bat nothing like this is pretended ; for enquire in 
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what the restoration consisted? and it vanishes to nothing. Was 
the human race restored to any ofits former dignities? No. Was there 
any alteration in their affairs? No. Did the Jews, to whom the Mes- 
siah was promised, as the greatest worldiy blessing, receive any 
benefit or advantage by his coming? No: on the contrary, it is pre- 
tended, that the doing that which was necessary to be done, brought on 
their ruin. Can there be any thing more inconsistent, or contradic- 
~tory, than to pretend that the salvation of the whole world, could only 
be brought about by the ignominious death of a person, and that the. 
very act that introduced this salvation, excluded those very people, 
through whose means it was obtained, from the benefit of it? How 
are the Jews upbraided for this very act, let all ...... ian writers wit- 
ness, one and all agree, that for this sin, not only the city and tem- 
| _ ple were destroyed, but that thereby, they brought damnation on them- 
selves and posterity. There is something very unaccountable in this 
i ! affair : for Jesus must die that the world might be saved ; and the Jews 








must be damned for the same reason. That Jesus was to suffer an ig- 
| nominious death, was pre-ordained, a thing settled by agreement: to 
Ht this end and purpose it is pretended that ‘‘He came into the world ; 
| the kings of the earth stood up, and the rulers were gathered together 
th against the Lord, and against his ...... For of a truth, against the 
| holy child Jesus, whom thov hast anointed. Both Herod, and Pontius 
1 Pilate, with the Gentiles and people of Israel, were gathered together, 
ii : for to do whatever thy hand, and thy council, determined before to be 
ii done.”’ That this was so, is evident from what Jesus himself tells 
Pilate. ‘“*‘ Thou couldst have no power at all against me, except it were 
i given thee from above.”’ (4) Who can forbear lamenting this contri- 
vance ? Who can forbear crying, O fatal necessity? Is it thus that the 
‘ ) Almighty, the good, the merciful God! deals his blessings to mankind ; 
| thus to deceive and doom to destruction, the unhappy instruments 
which he was pleased to make use of in saving the world? Who could 
have suspected or believed that the Deity, who fills all things, should 
so contract his existence, as to be contained in the womb of a woman ? 
That he should take a human shape, and appear among us in disguise, 
doing all he could to hide from those to whom he was sent, not only 
. his divinity, but the character of the Messiah. (5) Was it to be ima- 
| th J gined that the Messiah could in his discourse, make use of nothing but 
48 
i}, 
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dark sayings and parables, that he might not be known ; or, as he ex- 
presses himself, ‘‘ That seeing they may see, and not perceive; and 


(3) Acts iv, 26. (4) John xix. 11. (5) Mat. xvi. 20. 
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hearing they may hear, and not understand; lest at any time, they | 


should be converted, and their sins should be forgiven them.” (6) ls 
this conduct worthy of God ? Is this the Messiah promised the Jews as 
their greatest good? Behold him using all the art he can, from mani- 
festing himself, ‘‘ Lest at any time they should see with their eyes, and 
should understand with their heart, and should be converted, and } 
should heal them.’’ (7) Could it be imagined, that the Messiah would 
hinder the Jews the means of being healed and forgiven? ‘“ And he 
said, Unto you it is given to know the mysteries of the Kingdom of Hea- 
ven. But to others in parables, that seeing they might see, and 
hearing they might not understand.” (8) The Jews did all in their 
power to be rightly informed, and only desired a sign. (9) But lest 
they should be convinced, they were refused; and a resolution taken 
to give them no sign, but the sign of Jonas, (10) which in fact was no 
sign, as it was never made good to them ; for they were excluded from 
being present, or seeing any of those transactions, related of his re- 
surrection. And I can not help thinking, that if his death brought on 
the destruction of Jerusalem, and the damnation of the Jews, that it 
was none of their fault, since the grand secret was never disclosed to 
those who ought to have had information: of this, Jesus himself, seems 
to have been sensible: ‘‘ Father forgive them, for they know not what 
they do;’’ (11) were his last and dying words: and St. Peter declares the 
Jews guiltless : ‘‘ And now brethren, I wot that through ignorance, ye 
did it; and so did your rulers.”” (12) It is therefore, a great absurdity 
to pretend, that the destruction of the city and Temple, and dispersion 
of the Jews, were occasioned by putting Jesus to death. Was the de- 
struction of the kingdom of Israel, (which happened 700 years before 
Jesus’s time) owing to his death? Was the destruction of the City and 
Temple by the Babylonians, owing to his death? Were the many and 
frequent calamities which befel the Jews owing to his death? Were 
the frequent profanations, and pollutions of the Temple, and its being 
so often taken by different enemies, owing to his death’? No: the Jews 
will be told that all those calamities were brought on them by their 
manifoldcrimes. If so, why is not the last destruction of the City and 
Temple imputed to the same cause? The history of those times fut- 
nishes such scenes of wickedness and profaneness, as are not to be 
equaled at any other epoch. Besides, were not the Jews subject to 
the Romans long before the coming of Jesus? Were they not barba- 
rously oppressed, and ill treated by their extortionate Governors, both 


(6) Mat. iv. 12. (7) Mat. xiii. 15. (8) Luke viii. 11. (9) Mat. xvi. 1. 
(10) Mat. xvi. 4, (11) Luke xxiii. 34. (12) Aets iii. 17. 
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before, in his time, and afterwards? Was not this, together with a 
desire of recovering their liberties, and the being misled by some 
crafty and wicked leaders, that which occasioned their revolt? They 
might as well pretend, that all the misfortunes which befel the Jews 
before the coming of Jesus, were owing to his death, as to pretend that 
what afterwards befel them, was owing to that event: when it evi- 
dently appears that this was brought about by so many concurrent 
causes, 

The doctrine of satisfaction, and the necessity of Jesus’s sufferings 
and death, appears very plainly to have been invented by his followers : 
his whole conduct, very evidently contradicts it. We are told, that 
** As Jesus sat at meat in the house, behold many publicans and sinners 
came, and sat down with him and his disciples; and when the pha- 

rrisees saw it, they said unto his disciples, why eateth your master 
with publicans and sinners. But when Jesus heard that, he said unto 
them, They that be whole need not a physician, but they that are sick: 
but go ye, and learn what that meaneth. J will have mercy and not 
v4 sucrifice, for I am not come to call the righteous (says he) but sinners 
1: hha to repentanee. (1) Nothing can be more express than this declaration 
| ij of his; but how centradictory to the present system of ...... ianity 
) let any one judge. Jesus declares, that they that be whole, need not 
| # physician, but only those that are sick. But ...... ians insist, that 
iy unless, both the whole, and the sick have one, they must be damned. 
Bt Jesus freely declares, that he came, ‘‘ Not to call the righteous, but 
| i sinners, to repentance.” But ......ians insist that without faith, they 
{ 





is must be damned, repentance not being deemed by them, sufficient. 
ie | Jesus declares from Hosea, (2) that God will have mercy, and not sa- 
. | crifice. But ...... ians contradict him, and strenuously insist, that 
Bhd God could have no mercy without sacrifice. Is it possible that Jesus 
} ht should have made such a declaration, if he knew that he himself, was 
: 4 to be made a sacrifice? Nay, a necessary sacrifice, to which he had, 
aa iis ee ians pretend, devoted, and offered himself willingly, and 
( Ne freely. But it is very plain, that all pretentions of this sort have no 
manner of foundation ; since it was with the utmost reluctance that he 
| ae suffered. ‘My soul is exceeding sorrowful even unto death,” says 
yeu | he. (3) He prayed very fervently, “‘O my Father! if it be possible, 
i WA let this cup pass from me.” (4) ‘Father if thou be willing, remove 
ft | ; | this cup from me.’’ (5) Here is what he earnestly desired, and what 
| ue he besought in the utmost agonies; such as even made the sweat that 





hig! | (1) Mat. ix. 10. (2) Hosea, vi. 10. (3) Mat. xxvi. 28. (4) Mat. xxvi. 39. 
2 eb (5.) Lake xxii. 42. 
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came from him, “as it were great drops of bloed falling to the ground.” 
(6) The whole of this transaction, therefore, evidently evinces that 
he had not made any such agreement; for either he knew his death to 
be necessary, or he was ignorant of it: if the first, then was his pray- 
ing to be exempted from that which was necessary; from that to 
which he had devoted himself, and from that which he came to per- 
form, absurd and ridiculous: and would have been thought so, had 
any common person acted in the like manner; for how could he so 
earnestly pray to be exempted from that which he knew was necessary 
for him to undergo, having freely offered himself. Was the desire of 
saving the world, a matter of such indifference to him? Was his love 
to mankind abated? But if he knew not that his sufferings were neces- 
sary, or that by his means the world was to be saved: then could he 
not be that divine person which ...... ians make him; and conse- 
quently, if infinite satisfaction was necessary, or the death of God re- 
quisite, he could not be the person that could make it; that he could 
not be God, is plain, not only from his whole conduct, but also from 
the circumstance of the angels descent from heaven to strengthen him. 
(7) Now for God to be either in such agonies, or to stand in need of 
another’s assistance, appears to be such an absurdity, as scarcely ought 
to be mentioned: for of what service, or use, would the divine nature 
be, if it could not prevent human frailties and fears, from getting the 
better of it, nor prevent its triumphing over it? On the whole, I think 
there redounds no honour to Jesus, from the representation of this 
whole affair, since he prayed to be excused from it, and besought it with 
blood sweats, being done contrary to his inclination. ‘ Not as I will, 
{says he] but as thou wilt. (8) not my will, but thine be done.” (9) 
So that if he was a divine person, he must have had an opposite will to 
that of the father ; which if so, it will be difficult to make it consistent : 
and either the Jews contracted no guilt, since there could be no salva- 
tion obtained without his sufferings; or salvation must be made the 
consequence of an obnoxious wicked act! To these sad dilemmas are 
they reduced. ‘We are told that the whole economy of man’s re- 
demption, is every where represented to us as an unsearchable mys~ 
tery of divine wisdom and goodness, and as the object of our belief, 
and not of our comprehension.” (10) But as this is the foundation on 
which the whole superstructure is built, I think that if the same be 
proved false, every thing that is built thereon must fall ; for can that 
be made a matter of belief, which we not only do not comprehend, but 


(6) Mat. xxvi. 44. (7) Luke xxii. 43. (8) Mat. xxvi. 39. (9) Like xxi. 
(1@) Univ, Hist. vol. x. pa. 591. 
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is contradictory in itself: neither can it be made to answer any end, or 
purpose at all; for as to original sin, they do not pretend that it is 
atoned for, it being an article of faith, that every one that is born are 
enemies to God, and slaves to the Devil: and children are doomed by 
the Romish church to Limbo, if they die before baptism, and the re- 
“formed, condemn those that are born of parents not baptised, to dam- 
nation ; this they do for original sin, of which they are most innocent : 
so that Jesus’s death was of no service, and as to actual sin, we are as 
subject to be carried away by the flesh as our forefathers; the same 
inclination, the same proneness to vice, predominates in our weak 
natures ; and experience will teach us, that therg is not the least altera- 
, tion: so that his sufferings wrought in us no cure; and as to any spirit- 
ual benefit, it is plain, that by this scheme, the world is in a worse 
condition than it was before ; for the Jews by the law, and the Gentiles 
by that of nature obtained salvation: but now, the elect only, are to be 
saved ; and this saving doctrine is contracted to such narrow limits. 
that it extends no farther than a particular sect ; for the Roman Catho- 
lics send the reformed of all sects, to the Devil; these in their turn, 
do the like, not only by them, but by all of different sects; for salva- 
tion is engrossed, and made the sole privilege of those within their 
own pale: and to the rest of mankind, they show no mercy, as appears 
by their creeds. What was it then, that his death redeemed the 
world from? Was it the cause of introducing true religion? ‘That 
was needless, and might have been done without his suffering. 
But where, or among what sect, or party, is the true religion to be 
found? Is it in the Romish Church? This the others contradict : is it 
to be found in many particular sects? This will be denied by all. 
This being the case, of what benefit were Jesus's suflerings and death ? 
Could they, in fact, show the benefit of it, and demonstrate the cures 
pretended to be wrought by it, then indeed, they might boast, and have 
some reason to apply the prophesy to him: but to pretend to impute 
it to him, without proving the effects, is very extraordinary. How 
inconsistent are ...... ians in their doctrines ; they tellus that Jesus 
atoned and made satisfaction for original sin, and yet declare that chil- 
dren are born with it; which they pretend, is done away by baptism. 
His death benefitting those only, who received it ; all others continuing 
ander its penalty, the same as if he had not suffered : So that to be free 
from original sin, (for which no one ever thought himself any ways 
accountable) his death is not sufficient ; the atonement being made to 
consist in baptism, or in being sprinkled with water: and after all, ther 
place the efficacy of the cure in the imagination ; for they will tell you, 
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that Jesus did his part, and by his death, freed every ene from sin: but 
it is necessary, that you think so, otherwise you can receive no benefit 
from it; you must therefore, first think yourself under God’s curse, and 
indignation, and then imagine Jesus has freed you from it: that is, you 
must imagine yourself sick, and then imagine Jesus has cured you, and 
then you are sound and well: but if you have not strength of imagina- 
tion sufficient, to make you think yourself sick, and consequently, that 
you stand in no need of medicine, in such case, Adam’s eating the forbid- 
den fruit, will rise up in judgment against you, and you must be eternally 
damned. Is not mankind by this redemption scheme, in a much worse 
condition, than they were before? was this the inestimable blessing 
the world received by his death? perhaps one of a thousand will be 
saved, and all the rest will be damned!! Now, how he carried our 
sorrows and our grief, or how he bore our iniquities and transgressions, 
or how he made atonement for our sins, or in what manner he justified 
us, are things, which I confess, | am not able to comprehend. 
Almighty God has declared that on our repentance, and turning to 
him with a reformed life, he would accept and pardon us. (11) Such 
acceptance, on our repentance aud amendment, being also agreeable to 
reason, and to God’s mercy and goodness, the case must always have 
been so, had Jesus suffered or not: besides, if Jesus made satisiaction 
for the sins of the world, the past, present, and future, then can it be 
of no importance whether we be good or bad; for if that be so, our 
reward or happiness must be secure thereby, without good works or 
virtuous actions on our part. But it may be pretended that our re- 
ward depends partly on our own merits, and partly on the satisfaction 
which Jesus made: imputing part of his own righteousness to make up 
our deficiency. To this I answer. By this scheme Jesus was only 
a saviour in part, and the redemption must then be as incomplete as it 
is absurd: besides that, it takes from him the merits of having saved 
the world ; for if our personal righteousness be necessary, or our re- 
pentance and amendment, then cannot his death be of any advantage to 
us; because upon these terms, as I before observed, we have assur- 
ance of being accepted. Nothing can be more contradictory, than 
to pretend that a person, and he a just one too,.was to suffer that the 
wicked might receive reward; for if that be the case, men would be 
rewarded without regard to their merits; for personal merits must ne- 
cessarily belong to the agents, and are connected with the very indi- 
vidual, inherent in himself; and no transfer can be made of them frem 


(11) Isa. lv. 7. Ezek. xxxiit. 11. 
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one agent to auother: consequently, to claim another's merits, is the 
most absurd, and incoherent scheme that ever was invented; that a 
person pleads another’s merits, and pretends to justify himself by faith! 
Will this plea of justification »vail the greatest villain? And shali one, 
who practices all the moral duties of life, be damned because he Jacks 
this faith? Can it be consistent, with either scripture or reason, to 
-make faith the reward of the wicked and that the wicked be rewarded 
through fuith, and to impute it to them for righteousness ; whilst they 
deny the good, who have led a life of goodness and virtue, the reward 
due to their merits? If God ace => faith, let them trust to it, and let 
there be no distinction between moral good, and evil. But if good 
works be deemed necessary, why shall not he who practices them, be 
benefitted thereby, let him belong to what sect or society, either choice 
‘or chance may place him? Shall the merits of one person benefit all 
that will plead them? and shall not persona! i cts and righteousness, 
avail those who practice them? Can any thing be more inconsistent 
with God’s justice and mercy? Thus you see te what absurdities, the 
scheme of Jesus’s sufferings and passion leads them to. But in truth, 
this is only invention, and cn‘ircly ficticious; for let them suppose 
that the Jews had received Jesus for the Messiah, that they had be- 
lieved him to be God himself, and that they had paid him whilst living, 
At the adoration paid to him by ......ians since his death; what must 
have been the consequence? Must the world have been damned? This 
must have been the consequence ! because no atonement, no justifica- 
tion, no imputed righteousness, no faith, could then have been pleaded, 
and of consequence, all must perish everlastingly. Are they not obli- 
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ged to us, for performing the act, though wicked, as represented, since 
it bought them salvation. How ungrateful are they for this benefit? 
‘ Jesus underwent a momentary pain, and for that they reverence and 

i i adore him. ‘The Jews were involved in the same act, they were 
Ai . appointed to the work, they brought destruction and damnation to 
t iy themselves and posterity, by doing their part: and yet are despised, 
i He ul treated, and abused by those very persons, who pretend to reap 


2 eg 


the benefit! These areahe absurdities attending this incomprehensi- 
ble scheme : they are in the right, therefore, to call it ‘* An unsearcha- 
ble mystery.’ As such, let those who can, believe it. 
[To be continued.] 
—O-— 

Owing to press of matter on hand for the remaining numbers of the 
Jew, being for many reasons determined to close the publication with 
this volume, we are unavoidably restrained, from presenting our rea- 
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ders with an address to the Jews which appeared in the last number of 
Israei’s Advocate: otherwise than by paragraph, accompanying its 
answer. Assuring our readers, that, in thai way, the whole is given 


literally. 
“To THE JEws. —I am aware that Israel’s Advocate is intended to prove. by 
works of kindness, that those who are ....... tans, love their elder brethren the 


Jews. Ihave been well pleased with the friendly spirit manifested in the answer 
of the Jew to Camden and G. F. The Editor of the Jew is commendable for candour.” 

“‘T am poor in thanks,’—Candor! is a compliment which may 
with truth be paid to Judaism, not to the Jew. Moses, informs us 
Dou. xxxii. 8-9. ‘When the Most High cau-. d the nations to be inher- 
ited; when he par d the children of men; he placed the bounds of the 
people against the number of'tae Chi!lren of Israel. For the Lord’s 
portion is his people, Jacob is the line of his inheritance.”? Here we are 
taught, that mankind were divided into inheritances, of which the Lord 
took Israel as his portion, to serve him. But we do not therefore 
hold, thinkor believe, that our being chosen, works the exclusion of the 
Gentiles ; far from it. Of ell nations he who worketh righteousness, is 
assured of aeceptation 4o life everlasting. And our being chosen was 
not for our exclusive benefit, but for the general benefit of all man- 
kind: that through us all may, (and they certainly will,) be brought 
to the knowledge of Truth. Jews must become teachers of righteousness, 
A Kinepom or priests. Ex. xix. 6. And therefore our sufferings 
were necessary; that we might teach by example as wellas precept, 
and will tend to the glory of God, and ‘'e salvation of the world. 

The gods of the Gentiles, those to whom they were severally divi- 
ded, may by them, be worshipped, at present, without their committing 
any sin thereby. And we would only warn them, for their own safety, 
not to join the God of the Jews, in fellowship with other gods: they 
may acknowledge him alone, and serve him without the covenant of 
Israel, they may serve others as mediators, if they are melined, (those 
to whom they were divided,) but the Eternal Self Existent! the God 
of the Jews, must be worshipped alone. Thus much of the Candour 
of Judaism. 

“Camden, and G. F. seem indisposed to reply to objections made by the Jews; 
because controversy is liable to be unpleasant, and do more harm than good. And 


the pacific disposition of the editor of Israe]’s Advocate has declared himself opposed 
to controversy in a paper devoted to the information of those who are favourable te 


ameliorating the state of the Jews.” 

Camden and G. F. should have considered this before they suffered 
their productions to appear before the public as addresses to the Jews. 
When they did appear they of course elicited an answer; for if none 
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had been given, it might have been supposed there was no answer to 
give. Their not replying may proceed from the unpleasantness of 
controversy, or rather, as I should suppose, from the satisfactory na- 
ture of the answer: of this our readers must judge. 

As to the works of kindness and pacific disposition of the editor of 
Isracls Advocate, we would with pleasure acknowledge, if we could 
“see any thing like it; if such are his feelings, he has the strangest of 
all methods to shew them. 

You my brother have no such fear, and in my humble opinion you 
are correct; there can be no unpleasantness in the controversy of 
love, the search of truth can do no harm, even should neither party be 
convinced, the arguments will be before the public, who are the only 
, legitimate judges. Let us say controversy is the sieve of vanity; we 
ought not to fear its shaking, the principal wheat, the heavy grain will 
not thereby receive damage: the foul seed will indeed fall through, 
the chaff and light grain, may be carried away by the wind, and should 
the heavy grain come in contact by the shaking of the sieve no farther 
harm can happen than the loosening the dust and rust which by 
time all have contracted. Vital religion is not endamaged by the loss 
of superstition, and thus all parties may be gainers by the controversy 
without harm to any. 

“But, perhaps the editor will permit me to say a few things for the pnrpose of 
‘showing how the son, according to human nature, may, as it respects the divine 
nvtnre, be the everlasting father, or prince of peace; and consequently, as to the 
new covenant, a most holy prince of his spirtual Israel, whose circumcision is of the 


heart, and whose sacrifices are broken hearts and contrite spirits. That the son in 
one sense, is the father in another, is proved by lsa. ix. 6, and xi. 10.” 


Hence arises another question, if the son in one sense, is the father 
in another, then the father and son are one person; how then do you 
teach three persons? why not three senses in one person ? for the 
whole difference (according with the above) is in the sense, and not 
in the person: and in this case,a plurality of senses, instead of the 
plurality of persons, should be taught. ‘That the son in one sense, is 
is not proved from Isa. ix. 6. even allowing 
your reading of that text ; because, as I have heretofore shewn, that 
among Jews, children are commonly called by such names. 

I am thankful for this opportunity of explaining Isa. ix. 6. having 
lately read that strange production, called, “Memoir of the Rev. Joseph 
Wolf,” wherein, the Jews’ readings, explanations, and arguments, are 


99 


the father in another, 


invariably misrepresented. Wolf, as is usual in desultory conversation, 
appears to have paid too little attention to the arguments of his oppo- 
neats, or, had not a sufficient quick apprehension of the language used. 
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and consequently, he gives us the Jew side, in a disguised, awkward, 
and weak state. The question on this text, stands thus. 
Bible translation. Isa. ix. 6. ‘‘For unto us a child is born, unto us 
a son is given: and the government shall be upon his shoulder; and 
his name shall be called Wonderful, Counsellor, The mighty God, The 
everlasting Father, The Prince of Peace.” 
Original. 


pa inoeby men om ube po ud-ab abe 
piby-w vy oN by yyy NdD iy 


And which the Jews translate ‘“‘ For unto us a child is born, unto us a 
son is given: and the Wonderful, the Counsellor, ‘the Mighty God, the 
Everlasting Father, HAS CALLED his name the Prince of Peace.” 
And this child, the Jews say, was king Hezekiah, who was a child at 
the time of the delivery of this prophecy : and who, afterwards, was 
made king, and consequently, the rule was on his shoulders. And they 
object against the ...... ian explanation that the whole; fore part of 
the prophecy is in the present and past tense, IS BORN, IS GIVEN: 
and they say that xp") is not as translated in the English Bible, 4nd 
his name shall be called, but that it is, and should have been translated, 
“ind he called his name. 

To the above explanation Wolf objects, that according to the con- 
structiou of the Hebrew language (if it should be so explained) it should 
stund thus :-— 

DIN Ww De ND TAY PIN ND IN PPP NID 

Hence it appears, Wolf did not comprehend the explanation, he re 
fers to his dictionary and concordance, when he ought to be acquainted 
sufficiently with the language, to do without a dictionary ; but | shall 
proceed as'if | am speaking to an English ear, who has learnt the He- 
brew by lexicon and the rules of grammar, and therefore hope to make 
myself better understood: the verb is xp”) this verb Jews invariably 
translate, indicative, past, third person singular—consequently, and be 

ealled; and look for a noun agreeing therewith, this they find to be the 
Wonderful, the Counsellor, the Mighty God, the Everlasting Father : 
and I say that Wolf’s construction is not according to the idiom of 
the Hebrew, wherein the noun may come after the verb, to prove 
which, we want no concordance, nor lexicon, we have only to open 
the bible, in the very first page of which we find Dp x ep and God 
called, here the verb “p" and he called, in the Hebrew proceeds its 
noun "p92" Gop Gen. 1. 5. I chose this verse, because it is the same 


verb x7p" but in truth, several preceding verses have their nomn 
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joy: they joy betore thee according to the joy in hearvest, and as 


joy; and this may appear enigmatical, for the joy appears perfect, 
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agreeing with, and following their verbs as Dp.» 73 God created, 
OD oN sox’? and God said, D/poN xv and God saw. Indeed this is the 
most general method of expression. I night here give a long list of 
the verb RIP (but it must be unnecessary) translated in the Bible, 
and he called, where the noun agreeing fo ows as in Isaiah ix. 5. let 


the following suffice, Gen. i. 9.—11—20 xxv. 1. and lastly, Levit. 


~ x. 1. And the Lord called unto Moses,’’ &c. Here the verb xp" is 


the first word of the sentence, and its noun ‘“* The Lord,” does not ap- 
pear till after the next verb in the same tense, number and person. 
27°) and he spake, so that it should have been translated, ‘‘ and the 
Lord called and spake to Moses.” But ......ians with the English 
translation render the verb xvp" in Isaiah xviii. 8. imperative future, 
third person, shall be called, but this their Hebraists cannot, neither 
will they defend, no matter what lexicon, dictionary, or concordance 
they use. Thus my brother, you perceive how the question stands 
between us on that text in Isaiah. 

And the context shows the Jews are correct, in saying Hezekiah 
is intended by Isaiah, and not Jesus. ‘The prophet is giving an ac- 
count, or foretelling the invasion of Judea by Sennacherib and his de- 
struction. Of this he treats in the latter part of the 8th chapter, and 
his destruction in the fore part of the 9th; and on this he sings ‘* The 
people that walked in darkness have seen a great light; they that 
dwell in the land of the shadow of death, upon them hath the light 
shined.” By the destruction of the army of Sennacherib, the Jews will 
see a great light and enlargement, as heretofore explained, No. 2. 
Vol. If. pa. 296. The Prophet foreseeing all that eventuated in eon- 
sequence of the destruction of this invading army, addressed God in 
these words: ** Thou hast multiplied the nation, and not increased the 





men rejoice when they divide the spoil.’’ And here there is a karee, 
and kasih; the Bible translates as it is written, ‘‘ And not increased the 


since they in that day, rejoiced before God in Jerusalem, on the de- 
struction of the besieging army, as men rejoice in harvest, and as men 
rejoice who divide the spoil: they did indeed rejoice with a per- 
fect joy, and did divide the spoil of Sennacherib’s army, which was de- 
stroyed : and therefore, the karee 15) which is affirmative, *‘ thou didst 
to him increase the joy,”’ and it will again be so read on the coming of 
the Messiah when our joy will be perfect. But at present, the En- 
glish Bible is correct, as it is written, ‘“‘and not increased the joy ;” 
for after this salvation under Hezekiah, the joy of Israel has no fur- 
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ther’ been iacreased ; we have been in captivity frem the ume of his 
son Manasseh, to this our day—and therefore, also the next karee and 
kasib, verse 6. which is written 72705 with a final men, making for 
the present reading, two words 73> 05 which is rather a dividing the 
rule or government D5 to, or in favour of that nation called 25 0b Gen. 
XXV. 23. POS oxo oxy this also, must not be altered till the coming 
of the Messiah our righteousness, as the English has it, when will be 
fulfilled, yx 3237 ay the greater will serve the lesser. 

Hence may be perceived the necessity of leaving the sacred page as 
we find it. And the English Bible society have done wrong, by putting 
an open, instead of a final letter, in the word m2705 Isa. ix. 1 woud 
think it sufficient to condemn the whole edition; and although | would 
rather see Hebrew Bibles without English or latin notes, or crosses 
in the margin, | would look over the notes, and call crosses single dig- 
gars, but should require the text to remain sacred, and not allow the 
most trifling alteration to take place. The Jews are the proper, anc 
acknowledged guardians of the sacred text: We therefore, enterour 
public protest against the edition in question ; and with the Jerusden 
Jews, pronounce it a perverted, and an unfaithful copy ; and every man, 
Gentiles as well as Jews, all who are iv favour of the sacred preservi- 
tion of the original text, will no doubt, do their duty. 

Isa. ix. 4—5. “ For thou hast broken the yoke of his burden, and the 
staff of his shoulder, the rod of his oppressor, as in the dey of Melian. 
For every battle of the warrior is with confused noise, and garnents 
rolled in blood ; but this shall be with burning an‘ suel of fire.”? The 
burden of Sennacherib was indeed heavy, ail Judea was conquered, 
except Jerusalem: and his overthrow was as perfect as the debat of 
the Medianites, either in the days of Balaam, or their Jast defeat under 
Gideon, Judg. vii. which is here alluded to. 

The defeat of Sennacherib was not like any other defeat ; font was 
without noise, and without bloodshed; for they were all slain, to ap- 
pearance, in a natural way,in one night, 180,000 men, the who? army 
died without noise, or bloodshed ; and the burning and fire, ma eithe; 
intend the inward fever which consumed tlem, or that the ded wer 
consumed on funeral piles. Then follows our text: * For ato us 
child is born, unto us a sen is given: and the government ‘hall } 
wpon his shoulder; and the Wonderful, the Counsellor, the Migh 
God, the Everlasting Father, shall cal! his name, the Prince of eace’ 

And even shoulc we concede that these names, the Wondrful, r 
Counsellor, the Mighty God, the Everlasting Father, as wil as je 
Prince of Peace, are the names of the child. still is that chi, He- 
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kiah, whose name, whereby he was generally called: Hezekiah con- 
tains all these, and is much greater ; it is nothing less than 7" pin The 
Lord my fortress, or rather the Eternal Existence my fortress ; and this 
is nothing else than the ineffable name ; the last letter is omitted that it 
should not be spoken; but every Hebraist will tell you it is the same, 
and has the meaning I have above given it. 

As to Isa. xi. 10. is allowed to speak of the Messiah, who will come 
in that day, spoken of verse 9. that is, when all the earth shall be full 
of the knowledge of the Lord, as the water covers the depth of the sea. 
Then in that day, there shall be root to Jesse. Not that the Messiah is 
the root of his progenitor, but that the tree which has been cut down, 
slall fromthe old root Jesse produce the sprout, the Messiah: agreeably 
toverse 1. ‘And there shall come forth a rod out of the stem of 
Jesse, and a branch shall grow out of his root.’ Messiah is not the 
root, Jesse is the root, stem or stump from which this sucker, the 
Messiah, will sprout up, for an ensign to all nations. 

“fas not the rop and branch refference to the Messiah, who is not only the roof 
Jut jhe offspring of David;-not only David's son, but David’s Lord:-not only arop 
of the stem of Jesse, but the Brancn, the branch ofrighteousness out of the roots of 
esse; —Is not the root of Jesse the Jehovah, the ensign of the people, whom Gentiles 
eek’ His rest or sabbath is tobe glorious; which will be when Daniel’s king- 
dom, the Sione, now so little among avery few ......ians, (perhaps as one to a 
hundred ora thousand, though one of ten professing ...... ians may be saved,) shall 
becone a great and general dominion or mountain, covering the whole earth.” 

From what is above shown, you must perceive, that your question, 
Is no the root of Jesse the Je. &c, will not apply ; for although God may 
be sad to be the root of all creation. it does not say, Messiah is the 
root. 

Yar follow the erroneous translation of the writer of Paul’s Epistles. 
and Ido not blame you, for you make no pretence of being ‘‘ an He- 
brew,’ a disciple of Gamliel, I therefore, shall merely point out your 
mistale. You translate his rest, his sabbath! Now sabbath, does 
truly nean rest from labour, from toil; but the word in Isa. xi. 10. 
js not abbath, but, Minuchathow, and if translated rest, it means rest 
from wrrying, from trouble, his peace, his quietness: the glory of 
the Mesiah willbe, his introducing peace and quietness in the 
world: pr the peace and quietness of his reign, will be glorious. 

The ingdom of the stone, you tell us, is at present little, ‘perhaps 
is one t a hundred or a thousand, though one of ten professing ......- 

ins matbe saved,” This itself, is bad! bad enuugh, in all conscience! 
ne out f ten thousand, but even this is not,the worst, for this word 
ITTLA which is to save, this one out of ten thousand, is no where 
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to be found in Daniel! he merely says “‘ a stone,” and not “little stone,”’ 
Dan. ii. 34 and 55. As soon as the stone is cut out, it smites the image 
and becomes a great mountain. See it explained in No. 1, Vol. 1. 

You next ask, “And what is this mountain or kingdom, but God 
himself—who is a s spirit?”’ 

Nebuchadnezzar sat up the image, in the plain of Dura, our anestors 
refused to worship it; neither will we their decendents worship the 
stone, set up by you in the United States: be assured, that Jews will 
worship neither stock, nor stone. 

“And wo to them that cover themselves with a covering (or atonement.) but not an 
atonement of my spirit, saith the Lord.” 

{ have neither leisure, nor inclination for recrimination;: besides, the 
question in controversy, requires that the feelings of affection, be 
between us. Thus much I may say, your translation of Isa. xxx. 1. is 
altogether erroneous. 

“Jeremiah and Zechariah speak of this Branch, Jer. xxiii. 5. xxxiii. 15. Zech. iii. 
8. Jeremiah calls this Branch the Eterral’s righteousness, (The Lord our righte- 


@. 


ousness, says our translation: ) and the branch of righteonsness. ‘he rod of Jesse's 
stem, evidently must refer toa seed of David according to the flesh: but the 
Branch of righteousness, or root of Jesse, must as evidently refer to Jehovah him- 
self, who is David’s Lord. God manifest in the fies of the Messiah, well explains 
how David’s son, according to the flesh, is David's Lord, according to the Holy Spir- 
it, whom David saw and acknowledged. 

Let us take the above mentioned three verses, on which this strange 
this pretended reasoning is built, before us. 

Jer. xxii. 6. “In his days Judah shali be saved, and Israel shall 
dwell safely ; and this is his name whereby he shall be called, THE 
LORD OUR RIGHTEOUSNESS. 

xxxili. 15.—-16. ‘In those days, and in that time, will I cause the 
Branch of righteousness to grow up unto David ; and he shall execute 
judgment and righteousness in the land. In_ those days shall Judah be 
saved, and JERUSALEM be dwelt safely ; and this is the name where- 
with SHE shall be called, THE LORD OUR RIGHTEOUSNESS. 

By these two texts it appears, that Jerusalem and Messiah, are to be 
called by the name of God, granted; but it is not therefore pretended 
that Jerusalem is god ; neither is Messiah god : although called by his 
name. 

Zech. ii. & ‘‘Behoid I wili bring forth my servant the BRANCH.’ 

Again we will grant the above is a promise of the Messiah. unde: 
the title of a sprout, or as the bible has it, the branch; can it hence 
or even from the combination of the passages appear that the Messia!, 
is God! we might as well say, that Jerusalem is God! that Jerusaleu 
is the branch of David, and his Lord! becanse it is to be caller leet the 
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same name with the Messiah, THE LORD OUR RIGHTEOUSNESS : 
und thus we have a fourth person in the God-head, a fourth sense, for 
adoration. And if this is untenable, neither, for the same reason, is it 
tenable, that Messiah is in any sense God: no matter what name he 


will be called. 

_ “All this explains what seemed to the Jews a dilemma, or contradiction, for the 
branch of righteousness is an unseparated portion of God united to Messiah, And this 
branch is the ensign, this, the standard; this is God within, who enlightens the 
hearts of men ; this the covenant written; and the light to enlighten the Gentiles and 
the glory of his people Israe]. it is called the new covenant, by Jeremiah xxxi. 31. 
it is called in Isaiah 42, God’s elect, or gift for a covenant of the people; and for a 
licht of the Gentiles. Thus, according to Isaiah liv. the barren Gentiles that bid not 
bear nor travail, shall produce more children in God, than Israel of the old covenant ; 
oace the married wife of the Lerd.” 

Has it indeed explained the dilemma? have you not rather fallen 
into a worse dilemma? Have you not in truth given up the doctrine 
of the Trinity of persons? and in its stead broached that of a trinity 
of senses ? will not your ......ian brethren call it the Nicholatian heresy 
revived ? is this the strait you are driven to, my brother? and what 





# want I more ? 

“This is called the new covenant.’’ Has it not been shown by Dea 

' in No. 3. of vol. 2. ofthe Jew, what the new covenant is? and does it 

; not appear it is not this? you assert, my brother, and we look for argu- ‘ 
ment. 


[s this called in Isa. xl. God's elect ? then Isaiah takes great lisence. 

“Behold my servant” (a sense, an idea) ‘‘whom’”’ (which) ‘I uphold ; 

mine elect,” (a sense) “in whom’’ (in which sense) ‘‘my soul delighteth: 

a i have put my spirit upon him ;”’ (upon this sense this idea,) “he” 

' (it, this sense, this idea) ‘‘shall bring forth judgment to the Gentiles.” 

I feel, 1 need not enlarge, for it never will be received as correct. 

“The barren Gentiles that did not bear nor travail,’ appears (by 

your account, my brother,) to remain steril, One, out of ten thousand ! 

| | hope better things of them; and that you, my brother, will be delight- 
ee | edin the discovery of the mistake. But is it not apparent that Isaiah liiii. 


h in its obvious sense, treats of the literal city Jerusalem? the Jews of 
: i the dispersion, are called the children of the desolate, the Jews of Je- 


rusalem before the dispersion, the children of the married wife ; the 
hai oe Gentiles are no farther mentioned, than as an inheritance for the child- 


ren of the desolate. 

“Though the posterity of Abraham, Isaac, and Jacob, were to be innumerable as 
tlie stars : yet that seed (not seeds)in whom, or in whose spirit, all the nations of the 
Ht earih(ie the Gentiles) were to be blessed ; is God, who will not give his glory to ano- 
4p i iner; or rather is that indivisible portion of himself, manifested in the Messiah, the rod 
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or effspring of David and Jesse, and the BRANCH of righteousness or Root of both 
Jesse and David. 
‘Seed not seeds’’ (again Paul speaks.) As sheep, fish, brick, and 


people, so is secd, a noun of multitude, and signifies many, or one, 
according to its application, and context: In thy seed shall all the na- 
tions of the earth be blessed, is tantamount to, in thy decsendents shall 
all the nations of the earth be blessed: the same as, and thy seed, 
(or descendents) shall possess the gates of their enemies. Seed, in both 


places is a noun of multitude, and signifies, the literal descendents or 


children. But you will perhaps ask me, how all nations can be blessed 
by, or in the Jews? I answer: The Jews being blessed, will be a 
blessing to all the world: the history of thy descendents, will be well 
known to all the world, for they will be dispersed among all nations, 
the world will during all this time be without the knowledge of true 
religion, in continual broil, turmoil, and war, a very unhappy and un- 
dlessed situation: thy seed, thy descendents will finally receive the 
reward of all their sufferings, and all things having eventuated exactly 
according to the literal sense of the prophets, as they will have heid ; 
the world, will by their agency be convinced of the truth: and on 
their receiving the dominion of, and over all the earth, they will cause 
the entire and utter cessation of war: und consequently be a blessing to 
all nations. Here you will say. carnal minded, but I say, scriptural 
minded: show me out of the scripture, that | am incorrect. In despite 
of the error of Paul, I say SEED is plural, and means, descendents. 

The incontrovertably true, and obvious meaning of the text, is this. 
By myself have I sworn saith the Lord, for because thou hast done this 
thing, and hast not withheld thy son, thine only son. that I will assur- 
edly bless thee, and assuredly multiply thy seed as the stars of heaven, 
and as the sand which is upon the sea-shore; and thy seed shall possess 
the gates of their enemies. And through the means of thy seed, shall 
all the nations of the earth be blessed,”’ 

All the world shall be blessed throngh the means of thy seed, who 
shall be multiplied and have possession of the gates of their enemies. 
This isthe promise made to Abraham, his oath to Isaac. and made 
steadfast or certain to Jacob, for an everlasting covenant; saying, to 
thy seed will I give the land of Canaan, the line of their inheritance. 
But Jesus was not in possession of the Jand of Canaan, nor any other in- 
dividual ; therefore neither Jesus, nor any indivdiual can be intended 
as the SEED: for by the text, it must be a multiplied seed, who are 
in possession of the gates of their enemies. Aud as the Jews, the 
literal seed of Abraham, have an assured promise of the repossession 
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of the land of Canaan, and are indeed multiplied; therefore they are 
the SEED, in whom all the nations of the earth will be blessed. O 
thou who ever didst, does, and ever will exist! thou God of Abraham 
and his sced,’hasten the event of thy promise by oath to Abraham. 

Hence my dear, and well intending brother, you will perceive, SEED 
does not intend God, as you propose. 

What you can mean by, ‘‘unseparated portion;’’ I cannot say: it 
appears tome an engastromuthism, a sound without meaning: a portion 
is a part, can you mean a part of the indivisible Deity? can a whole 
be divisible into portions, parts, or lots, and the portions not be separ- 
able from the whole? If ...... is a portion of the Deity, then is the 
Deity divisible! O God? forgive us! See my brother, to what straits 
you are driven. 

“This root in the man or seed of the woman, bruises the head of the serpent, and the 
serpent can hurt nothing but the flesh, which may be called the heel.” 

What a pity the beneficent, the merciful God! did not say flesh, instead 
ot heel; orrather, what a pity the Romans, Jews, or Serpent, (for 
| will willingly join you, in laying the blame of the crucifixion, on the 
! common enemy, or any body, or thing, even on an idea, or sense) 
ie 4 did not pierce his heel, instead of his hands and feet: a little higher, 
| | and you might have cried out, A literal fulfillment of the promise. 
But as it is, that only the hands, feet, and side, are said to have been 
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fy bruised: taking heel not to intend, literally the heel, but something 
ae else; you might as well suppose, hair was intended, or soul, as flesh. 
i I see no reason why we shall depart from the literal meaning of the 
i word: did the Omnicient want a proper word to express his meaning 

i plainly ? Or did he use a wrong word in a mistake? Or did he intend 

1 to deceive us? I sée no force, no necessity, for departing from the 

¥ literal meaning of the word, as is shown in Dea’s letter, in this num- 

ber. [To be concluded in our next. | 
—me@eon— 
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